The hukm belongs to Allah 


Amongst people of knowledge and amongst the majority of "religious" people 
who ascribe themselves to Islam there is no discussion or doubt, that the hukm 
belongs to Allah and that everyone who rules/judges with other laws, than the 
laws of Allah is a kafir, a mushrik and a taghut. 

However there is a small, yet very infiuental group, who does not accept, that 
the rulers of today, who rule by man-made laws, are kuffar or even taghut. 
Although there are countless evidences in the Qur'an and even more 
explanations from scholars about ruling by other laws than Allahs laws, they 
stick to a single argument to proof their position. 

The argument they use, is the "kufr duna kufr" narration from Ibn Abbas 
(r.anhuma), which actually is not even in their favour. 

In this treatise I do not consider the crystal clear evidence from Ayah 44 in 
Surat al Maidah, instead I list a number of other verses from the Qur'an and 
some explanations to these verses. 

Note: I am writing the ayah in arabic only, because non of the translations I 
found give justice to the meaning. 


Al-i Imran 3/154 

Then after distress. He sent down upon you security [in the form of] 
drowsiness, overcoming a faction of you, while another faction worried 
about themselves, thinking of Allah other than the truth - the thought of 
ignorance, saying, "Is there anything for us [to have done] in this 
matter?" Say, "Indeed, the matter belongs completely to Allah. 


4ijLb9 joXLo ’kLal ^ ^ 

^ bi yb 


Tafsir 




(They said: Have we any part in the cause) any part in triumph and domination? 
(Say) O Muhammad: (The cause) triumph and domination (belongeth wholly to 
Allah) they are in the Hand of Allah. 


Tanwir al-Miqbas min Tafsir Ibn ‘Abbas 


Nisa 4/59 


O you who have believed, obey Allah and obey the Messenger and 
those in authority among you. And if you disagree over anything, refer 
it to Allah and the Messenger, if you should believe in Allah and the 
Last Day. That is the best [way] and best in result. 




Tafsir 


Allah said, 



((And) if you differ in anything amongst yourselves, refer it to Allah and His 
Messenger). Mujahid and several others among the Salaf said that the Ayah 
means, "(Refer) to the Book of Allah and the Sunnah of His Messenger." This is 
a command from Allah that whatever areas the people dispute about, whether 
major or minor areas of the religion, they are required to refer to the Qur'an and 
Sunnah for judgment concerning these disputes. In another Ayah, Allah said. 



(And in whatsoever you differ, the decision thereof is with Allah). Therefore, 
whatever the Book and Sunnah decide and testify to the truth of, then it, is the 
plain truth. What is beyond truth, save falsehood This is why Allah said. 





(if you believe in Allah and in the Last Day.) meaning, refer the disputes and 
conflicts that arise between you to the Book of Allah and the Sunnah of His 
Messenger for judgment. Allah's statement, 



(if you believe in Allah and in the Last Day.) indicates that those who do not 
refer to the Book and Sunnah for judgment in their disputes, are not believers in 
Allah or the Last Day. 


Tafsir Ibn Kathir 


In this short statement, God explains the conditions for being a believer and the 
boundaries of Islam. At the same time. He outlines the underlying rule of the 
constitution of the Muslim community, the basis of all judgement and the 
source of all authority. All these begin and end with receiving guidance from 
God alone, and, where there is no clear statement, to refer to Him in any detail 
that may arise in human life over which people may differ. Sovereignty belongs 
to God alone in all human life and all its affairs, large and small. God has 
enacted a constitution and a law which He has embodied in His revealed Book, 
the Qur’ n, and sent His Messenger to explain it to people. God’s Messenger 
“does not speak out of his own desire: that [which he conveys to you] is but a 
[Divine] inspiration which he receives.” (53: 3-4) Hence, the Prophet’s sunnah 
is part of God's law. 

To obey God is obligatory. One of the essential elements of Godhead is that 
God enacts the law; implementation of this is, thus, obligatory. Believers are 
required to obey God, to start with, and to obey His Messenger, since it is God 
that has sent him with His message. Thus, obedience to the Prophet is part of 
obeying God Himself. Moreover, the Prophet’s sunnah and his judgement are 
part of the Divine law that must be implemented. Whether a person is a believer 
or not is conditional on such obedience and implementation. 

The verse that gives the order to obey God and His Messenger also orders that 
those “entrusted with authority” must also be obeyed. However, these are 
clearly defined as the ones “from among you,” i.e. from among the believers 
who meet the condition of faith and keep within the boundaries of Islam. This 
requires them to obey God and His Messenger, accept sovereignty as belonging 
to God alone and implement only His guidance. The text, as it is phrased, 
makes obedience to both God and the Messenger a basic, unquestionable duty. 
Obedience to people entrusted with authority comes as a corollary of such 
obedience to God and His Messenger. Obeying them applies to that which is 
known of God’s law, that which is not covered by a statement of prohibition 
and that which is not subject to prohibition when referred to God’s law. The 
sunnah makes the extent of such obedience to those people who are “entrusted 
with authority” very clear: 


The Prophet says: “Obedience applies in what is reasonably equitable.” 
(Related by al-Bukh r and Muslim.) 


Both al-Bukh r and Muslim also relate: “A Muslim is required to listen and 
obey, when he likes or dislikes, unless he is ordered to commit what is 
forbidden. Should he be so ordered, then he must neither listen nor obey.” 
(Related by al-Bukh r and Muslim.) 

In an authentic ad th related by Muslim, the Prophet is quoted as saying: 
“When you are ruled by a slave who implements God’s Book, listen to him and 
obey.” 

What this means is that in such matters where a ruling is needed, these should 
be referred to whatever implicitly applies to them of Qur’ nic and ad th 
statements. If no such text is applicable, then they should be referred to the 
general principles of God’s law and constitution. These are by no means fluid, 
confusing or ambiguous, as some people may suggest. Indeed, this religion of 
ours lays down clear, basic principles covering all aspects of human life, 
together providing a clear boundary which cannot be breached without any 
living Islamic conscience recognising the breach. “If you truly believe in God 
and the Last Day.” (Verse 59) 

Thus, obeying God and His Messenger, as well as those believers entrusted 
with authority and trying hard to ensure the implementation of God’s law, and 
referring what is in dispute to God and the Messenger, are all a condition and 
result of believing in God and the Day of Judgement. Faith does not come into 
existence unless this condition is fulfilled and its result comes into effect. 

Fi Zilal il Qur'an - Sayyid Qutb 


Nisa 4/105 


Indeed, We have revealed to you, [O Muhammad], the Book in truth so 
you may judge between the people by that which Allah has shown you. 
And do not be for the deceitful an advocate. 
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Tafsir 


The Necessity of Referring to What Allah has Revealed for Judgement 

Allah says to His Messenger, Muhammad , 
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(Surely, We have sent down to you the Book in truth) meaning, it truly came 
from Allah and its narrations and commandments are true. Allah then said, 
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(that you might judge between men by that which Allah has shown you,) 

Tafsir Ibn Kathir 


Maida 5/48 

And We have revealed to you, [O Muhammad], the Book in truth, confirming 
that which preceded it of the Scripture and as a criterion over it. So judge 
between them by what Allah has revealed. 


Tafsir 

(So judge between them by what Allah has revealed.) The Ayah commands: O 
Muhammad! Rule between the people, Arabs and non-Arabs, lettered and 
unlettered, by what Allah has revealed to you in this Glorious Book and what it 
approves of for you from the Law of the previous Prophets, as Ibn Jarir said. 
Ibn Abi Hatim reported that Ibn 'Abbas said, "The Prophet had the choice to 
judge between them or to turn away from them and refer them to their own 
Law. Then this Ayah was revealed, 
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(So judge between them by what Allah has revealed, and follow not their vain 
desires...) and he was commanded to judge between them by our Book." 

Tafsir Ibn Kathir 

This is a definitive statement, expressed in the clearest of terms. It takes 
extreme care to forestall any temptation to abandon even a small part of this 
law, regardless of the circumstances. When one reflects on this, one is bound to 
wonder how a person who claims to be a Muslim can abandon God’s law in its 
totality, justifying his action by force of circumstance. How can he find it in 
himself to continue to claim that he is a Muslim after so doing? How can people 
call themselves Muslims when they have refused to acknowledge God’s 
Godhead, turned their backs on God’s law and denied its suitability for all 
situations! “And to you. We have revealed the Book, setting forth the truth.” 
(Verse 48) Since it is revealed by God, the only One who has the authority to 
enact laws, then it certainly sets forth the truth. Everything that it contains of 
matters of faith, law, directives and stories are true. 


Hence, it is the Book of the truth. Moreover, it confirms “the Scriptures which 
had already been revealed before it and superseding them.” (Verse 48) It, thus, 
provides the final version of the Divine faith. It is the final arbiter not only in 
this regard, but also with regard to the way of life mankind should follow, the 
legislation that should be implemented and the system that should be 
established. No modification is admissible. Any disagreement over any of these 
matters, whether between followers of Divine religions or between Muslims 
themselves, must be referred to this Book. No opinion advanced by any human 
being has any value unless it is supported by this final authority. As this is an 
undeniable fact, it must have its practical implementation: “Judge, then, 
between them in accordance with what God has revealed and do not follow 
their vain desires, forsaking thereby the truth that has come to you.” (Verse 48) 

This command is addressed in the first instance to God’s Messenger (peace be 
upon him) with respect to those of the followers of earlier religions who came 
to him for arbitration. But its import is not confined to this particular aspect. It 
is a general order, applicable till the end of time since there will never be a new 
messenger or a new message to modify anything in this final version of God’s 
message to mankind. 


Fi Zilal il Qur'an - Sayyid Qutb 


Maida 5/49 


And judge, between them by what Allah has revealed and do not follow 
their inclinations and beware of them, lest they tempt you away from 
some of what Allah has revealed to you. And if they turn away - then 
know that Allah only intends to afflict them with some of their [own] 
sins. And indeed, many among the people are defiantly disobedient. 
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Tafsir 

And so judge between them by what Allah has revealed and follow not their 
vain desires,) emphasizes this command and forbids ignoring it. 

Muhammad bin Ishaq reported that Ibn 'Abbas said, "Ka'b bin Asad, Ibn 
Saluba, 'Abdullah bin Surya and Shas bin Qays said to each other, 'Let us go to 
Muhammad to try and misguide him from his religion.' So they went to the 





Prophet and said, 'O Muhammad! You know that we are the scholars, 
noblemen and chiefs of the Jews. If we follow you, the Jews will follow suit 
and will not contradict us. But, there is enmity between us and some of our 
people, so we will refer to you for judgement in this matter, and you should rule 
in our favor against them and we will believe in you.' The Messenger of Allah 
refused the offer and Allah sent down these Ayat about them, 
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(And so judge between them by what Allah has revealed and follow not their 
vain desires, but beware of them lest they turn you far away from some of that 
which Allah has sent down to you.) until. 


\ 7 

(for a people who have firm faith.)" Ibn Jarir and Ibn Abi Hatim recorded this 
Hadith 


Tafsir Ibn Kathir 

Again, this principle is stated with greater clarity. In the first statement, the 
Prophet is instructed in these words: “Judge, then, between them in accordance 
with what God has revealed, and do not follow their vain desires, forsaking 
thereby the truth that has come to you.” (Verse 48) This statement may be 
construed as meaning abandoning God’s law in total and following their vain 
desires in preference to it. In the second part, the Prophet is warned against 
compromising even a portion of what has been revealed to him: “Judge between 
them in accordance with what God has revealed, and do not follow their vain 
desires and beware of them lest they tempt you away from any part of what 
God has revealed to you.” (Verse 49) The warning here is more precise, stricter 
and stronger. It also states the matter in its true nature. It is a temptation which 
must be resisted. The choice is either to implement God’s law in full, or to 
follow vain desires. 


Fi Zilal il Qur'an - Sayyid Qutb 


Maida 5/50 


Then is it the judgement of [the time of] ignorance they desire? But who 
is better than Allah in judgement for a people who are certain [in faith]. 



Tafsir 


Do they then seek the judgement of (the days of) ignorance And who is better 
in judgement than Allah for a people who have firm faith) Allah criticizes those 
who ignore Allah's commandments, which include every type of righteous good 
thing and prohibit every type of evil, but they refer instead to opinions, desires 
and customs that people themselves invented, all of which have no basis in 
Allah's religion. During the time of Jahiliyyah, the people used to abide by the 
misguidance and ignorance that they invented by sheer opinion and lusts. The 
Tatar (Mongols) abided by the law that they inherited from their king Genghis 
Khan who wrote Al-Yasiq, for them. This book contains some rulings that were 
derived from various religions, such as Judaism, Christianity and Islam. Many 
of these rulings were derived from his own opinion and desires. Later on, these 
rulings became the followed law among his children, preferring them to the 
Law of the Book of Allah and the Sunnah of His Messenger. Therefore, 
whoever does this, he is a disbeliever who deserves to be fought against, until 
he reverts to Allah's and His Messenger's decisions, so that no law, minor or 
major, is referred to except by His Law. 


Tafsir Ibn Kathir 

Having made it absolutely clear to all believers that nothing of the provisions of 
God’s law will be compromised for any purpose and under any circumstances, 
the s rah then contrasts the choices available. It is either God’s law or man¬ 
made law, based on inadequate knowledge and vain desire. There can be no 
meeting ground between the two. “Do they desire to be ruled by the law of 
pagan ignorance? But for those who are firm in their faith, who can be a better 
law giver than God?” (Verse 50) 

This statement defines the meaning of j hiliyyah, rendered here as “pagan 
ignorance”, as the term is used in the Qur’ n. J hiliyyah means that people are 
ruled by people, because this signifies that they submit to one another. They 
refuse to submit to God alone and reject His Godhead, acknowledging instead 
that some human beings have qualities of Godhead and hence they submit to 
their authority. As such, the term pagan ignorance, or j hiliyyah, does not refer 
to a particular period of time, but to a certain situation which may come into 
existence at any time. Whenever it exists, it must be described as j hiliyyah 
which is in contrast to Islam. In all ages and places, people may implement 
God’s law, yielding no part of it for any reason, submitting to it willingly. As 
such, they follow the religion chosen for them by God. Alternatively, they may 
acknowledge and implement a man-made law in any shape or form. As such 
they follow ignorance. In this latter situation, they submit to the one who gives 
them the law and they cannot be described as following God’s religion. Anyone 
who does not wish to be ruled by God’s law actually desires to be ruled by the 
law of pagan ignorance. It is at this point that the two ways part and people are 
left to their choices. 

The final sentence is a rhetorical question which decries their pursuit of the law 
of j hiliyyah and emphasises the superiority of God’s law: “For those who are 
firm in their faith, who can be a better law-giver than God?” (Verse 50) Indeed, 


who can be? Who can claim that he can give people a better law than that of 
God? What argument can be given to prove this hollow claim? Can anyone say 
that he knows mankind’s nature better than their Creator? Can he say that he is 
more compassionate and sympathetic to mankind than God? Can he say that he 
knows their interests better than the God of mankind? Or can he say that when 
God promulgated the final version of His law and sent His last Messenger to all 
mankind, giving him the final and complete version of the Divine message, He 
might have been unaware of future circumstances and needs and as a result did 
not take them into account in His legislation? 

What can anyone say in justification of setting God’s law aside and substituting 
for it a law of j hiliyyah, placing in the process his own desires, or those of a 
particular community or generation, above God’s law? What can he say if, in 
spite of this, he still claims to be a Muslim? What is his justification: 
circumstances, events, people’s unwillingness, or fear of the enemy? Were all 
these not known to God when He commanded Muslims to implement His law 
and follow His way of life and never be tempted away from any part of His 
revelations? Or does he justify his attitude by claiming that God’s law does not 
cater for new needs and new situations? Were these needs and situations not 
known to God when He made this very stern warning? A non-Muslim may say 
anything he wants, but what can those who claim to be Muslims say of any of 
this and imagine that they continue to be within the fold of Islam? As we have 
said: this is the point where the ways part. It is either Islam or j hiliyyah, faith 
or unfaith, the rule of God or the rule of pagan ignorance. Those who choose 
not to judge in accordance with what God has revealed are unbelievers, 
wrongdoers and transgressors. People who do not accept God’s law are not 
believers. 

Fi Zilal il Qur'an - Sayyid Qutb 


Anam 6/57 

Say, "Indeed, I am on clear evidence from my Lord, and you have 
denied it. I do not have that for which you are impatient. The 
decision/judgement is only for Allah . He relates the truth, and He is the 
best of deciders." 


«♦ ♦♦ ♦♦ 


Anam 6/62 


Then they His servants are returned to Allah, their true Lord. 
Unquestionably, His is the judgement, and He is the swiftest of 
accountants. 


Tafsir 

The reckoning, reward and judgement in the hereafter are based on what people 
actually do in this life. People cannot be held to account for what they do here 
in this world unless they are given a law which details for them what is lawful 
and what is forbidden. This explains the need for a single authority over both 
this life and the life to come. When a law other than that of God’s is enforced in 
this world, how can people be judged in the hereafter? According to the law 
they implemented here? Or according to the divine law which they did not 
implement? Human beings must realize that God will hold them to account on 
the basis of His own law. They must be aware that if they do not conduct their 
lives and establish their relationships as well as their worship, according to 
God’s law, then this will be the first thing for which they have to account. They 
will be questioned why have they not chosen God as their Lord on earth, 
preferring instead to claim other deities? This means that they will have to 
account for denying God or associating partners with Him. This they do by 
following God’s law in matters of worship but adopting a different law in their 
social, political and economic systems as well as their interactions, dealings and 
relationships. We know that God forgives whomever He pleases, but only that 
which is short of associating partners with Him. 

Fi Zilal il Qur'an - Sayyid Qutb 


Anam 6/114 

"Then is it other than Allah I should seek as judge while it is He who has 
revealed to you the Book explained in detail?" 


Tafsir 

“Am I to seek for judge anyone other than God?” (Verse 114) This initial 
rhetorical question is supplemented by an outline of the factors which make 
turning to someone other than God for judgement an extremely singular 



attitude. God has explained all things, leaving nothing obscure or confusing. 
There is absolutely no need for human beings to turn to any other authority to 
judge over any matter or question: “It is He who has revealed the Book to you, 
clearly spelling out the truth.” (Verse 114) This Book has been revealed in 
order to settle human disputes in all fairness. It outlines God’s authority to 
legislate and explains what Godhead means practically. Moreover, this Book 
sets forth, in detail, the basic principles which serve as the foundation for the 
Islamic constitution regarding human life. 

It also includes detailed rulings for those questions which God wants to settle, 
regardless of the economic and scientific progress of any human community. 
Together, these give the revealed Book its status, removing any need to refer to 
anyone other than God for judgement on any matter of life. This is what God 
states in His Book. Let anyone, then, claim that during a particular stage of 
development, mankind does not find this Book sufficient for their purposes. But 
he should also say in conjunction with this claim that he does not believe in this 
religion, and that he rejects what the Lord of this universe states. There is 
another factor which m^es any attempt to seek a judgement other than God’s 
ruling, on any matter, exceedingly strange. Those who were given divine 
revelations in the past recognize that this Book, the Qur’ n, is revealed by God. 
They should know, since they were also given scriptures: “Those to whom We 
previously gave revelations know that it is the truth revealed by your Lord.” 
(Verse 114) 

This factor was present in Makkah and the Arabian Peninsula. Hence, God 
mentions it to the unbelievers, whether the people of earlier revelations 
acknowledge it or not. Indeed, some of them did acknowledge it and these were 
guided to the truth of Islam. Others denied it. However, the truth of this Book 
has been established by the fact that God tells us that the people who received 
earlier revelations know that the Qur’ n is revealed by God with the truth. 
Indeed, the truth is its subject matter and it is revealed by God simply to explain 
that truth. The fact is that the people of earlier revelations continue to realize 
that the Qur’ n is revealed by God and that the strength of Islam comes from 
the fact that there is nothing in the Qur’ n but the truth. 

Knowing all this, they continue in their unabating war against this religion and 
its Book. This war is most determined when it comes to the attempt to usurp 
God’s authority to legislate by abandoning the law of the Qur’ n and replacing 
it with man-made laws. In this way, someone other than God is called upon for 
judgement. The end result is that God’s Book is not implemented and faith 
disappears. It is to this end that the people of earlier revelations, be they 
Crusaders or Zionists, support every system and government which aims to 
change the character of the land of Islam, distinguished by its people’s 
submission to God alone and their implementation of the law outlined in His 
Book. 


Fi Zilal il Qur'an - Sayyid Qutb 


Araf 7/54 


Indeed, your Lord is Allah, who created the heavens and earth in six 
days and then established Himself above the Throne. He covers the 
night with the day, [another night] chasing it rapidly; and [He created] 
the sun, the moon, and the stars, subjected by His command. 
Unquestionably, His is the creation and the command; blessed is Allah, 
Lord of the worlds. 
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Explanation 

It is noteworthy that Allah (swt) mentions His attribute of 
ordering/ruling/dominating/legislatin in the very same sentence as He mentions 
His attribute of creating. Which clearly shows us, that Allah has no partners in 
legislative, in law-making, in ordering, in mling as He doesn't have any partners 
in creating. 

It's interesting that many people don't understand or don't want to understand 
and accept, that The One who creates also is The One who rules and legislates. 

If you ask them, what is the hukm of a person who believes that there is an 
other creator than Allah, they will answer, that this person is a kafir, without 
any doubts. 

But if you ask the same person about the hukm of a person, who believes, that 
there are others who have the right to legislate, who have the right to make 
laws, who have the right to order and mle, they will try to find excuses and will 
tell you dozens of unrelated stories. 

But, as creation unconditionally belongs to Allah legislation also 
unconditionally belongs to Allah (swt). Those who gave this authority to the 
nation, the king or the parliament have associated partners with Allah (cc) and 
have taken them as Lords instead of Him. Thus they have woreshipped them 
and whatever is woreshipped besides Allah is a taghut. 


Yusuf 12/40 





You worship not besides Him except [mere] names you have named 
them, you and your fathers, for which Allah has sent down no 
authority. Legislation is not but for Allah . He has commanded that you 
worship not except Him. That is the correct religion, but most of the 
people do not know. 
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Tafsir 

At this point Yusuf makes his final and decisive point, making it clear to his 
interlocutors where all power and judgement lie, and to whom obedience is 
owed and how it must be acknowledged. Or, in short, to whom worship should 
be offered: “All judgement rests with God alone. He has ordained that you 
should worship none but Him. This is the true faith, but most people do not 
know it.” (Verse 40) Judgement and authority belong to no one other than God. 
It is He who is the Godhead, with authority to legislate and judge. Indeed, 
sovereignty, belongs to Him, for sovereignty is one of God’s basic attributes. 
Whoever claims any right to it is indeed disputing God’s power, whether the 
claimant be an individual, a class, a party, an organization, a community or an 
international organization representing mankind. Anyone who claims this very 
basic attribute of God’s for himself disbelieves in God. His disbelief is in the 
form of denying a part of faith which is essentially and universally known as a 
fact. Usurping the rights of sovereignty which belong to God alone does not 
come in one form only. 

For a person to claim the basic characteristic of Godhead, which is sovereignty, 
he need not be so cmde as to say, T know no God whom you may worship 
other than myself,’ or, T am your Lord, the Most High,’ as Pharaoh did. He 
actually claims these rights disputing God’s authority when he starts to derive 
laws from any source other than God’s law, declaring that the source of power 
and authority belongs to some institution or being other than God. Even when 
that institution is the whole nation or all humanity, the result is the same. In the 
Islamic system, the nation selects the ruler, giving him the authority to govern 
in accordance with God’s law. The nation, or the community, is not the source 
of sovereignty which enacts the law and gives it its power. The source of 
sovereignty is God. Many are those who confuse the exercise of power and its 
source. This confusion is found even among Muslim scholars. What we say is 
that human beings, in their total aggregate, do not have the right of sovereignty. 
They only implement what God has legislated. What He has not legislated has 




no legitimacy. It does not carry God’s sanction. Joseph (peace be upon him) 
justifies his statement that all sovereignty belongs to God alone by saying: “All 
judgement rests with God alone. He has ordained that you should worship none 
but Him.” (Verse 40) 

We cannot understand this justification as the Arabs did at the time of the 
revelation of the Qur’ n unless we understand the meaning of ‘worship’ which 
can only be offered to God. The meaning of the verb, 'abada, or ‘to worship’ in 
Arabic is ‘to submit or surrender’. In the early days of Islam it never meant, in 
Islamic terminology, only ‘to offer worship rituals’. In fact none of the worship 
rituals was as yet imposed as a duty. So the statement was rather understood in 
the manner it was meant linguistically, and this later became its Islamic 
meaning. What it meant then was submission to God alone, and obeying His 
orders and commands, whether they related to worship rituals, moral directives 
or legal provisions. To submit to God in all these was the essence of worship 
which must be addressed to God alone. It could never be addressed to any of 
His creatures. 

When we understand the meaning of worship in this light, we understand why 
Joseph stated that worship can only be addressed to God as his justification for 
saying that all judgement and sovereignty belong to Him alone. Submission to 
God will not become a reality if judgement and sovereignty belong to someone 
else. This applies to matters where God’s will is done by the laws of nature 
which God has set in operation in the universe, and to matters where human 
beings have a choice with regard to their actions and practices. True submission 
to God applies in both areas. Once more we say that to dispute God’s right of 
sovereignty takes the disputant out of the religion of Islam altogether. This is a 
basic rule of Islam that is essentially known to all. This is because disputing 
God’s right and authority means a rejection of worshipping Him alone. It is 
essentially an act of associating partners with God, which means that those who 
dispute God’s rights of sovereignty are not Muslims at all. 

The same applies to those who approve their claims and obey them without 
rejecting, even mentally, their action of usurping God’s right and authority. The 
claimant and those who obey him are the same in the Islamic view. Joseph 
(peace be upon him) states that the true faith is that which assigns all judgement 
to God alone in implementation of His being the only one to be worshipped. 
“This is the true faith.” (Verse 40) This is a statement of limitation. No faith can 
be true unless it gives all sovereignty to God and makes this a practical 
implementation of worshipping Him alone. 

“But most people do not know it.” (Verse 40) The fact that they do not know 
does not make them followers of the true faith. A person who does not know 
something cannot believe in it or implement it. If people do not know the 
essence of faith, it is illogical to say that they follow it. Their ignorance is not 
an excuse for describing them as Muslims. Rather, their ignorance bars them 
from that characteristic in the first place. To believe in something presupposes 
knowing it. That is a basic, logical fact. In a few clear words Joseph (peace be 


upon him) outlines his faith completely, showing all its constituent elements 
and shaking to the core the foundations of disbelief, polytheism and tyranny. 
Tyranny cannot take place in any land without its claiming the most essential 
quality of Godhead, namely His lordship over people’s lives. This is the right to 
make people submit to its laws and orders, and implement its ideology. Even if 
it does not say so in words, it actually practises it. Tyranny does not exist unless 
the true faith has been removed from people’s thoughts and lives. For only 
when people firmly believe that all sovereignty and judgement belong to God 
alone, because worship belongs to Him, is there no room left for tyranny in 
their lives. 


Fi Zilal il Qur'an - Sayyid Qutb 


Yusuf 12/67 

Judgement is only for Allah. 




Tafsir 

“Judgement rests with none but God.” It is clear from the text that he is 
referring to fate which is God’s inevitable judgement from which there is no 
escape. That is God’s will which will be done no matter what people do to 
prevent it. Hence his statement is an expression of his belief in God’s will, 
whether it brings benefit or harm. God’s will is done and people have no choice 
but to submit to it. But beside this type of God’s judgement, there is His 
judgement which people apply willingly, by choice. This is the sum of His 
orders which require them to do certain things and refrain from others. This also 
belongs to God. The only difference between the two is that people may 
willingly implement the latter or indeed choose not to implement it at all. 
Whichever course they choose will have certain consequences which will affect 
both their present and future lives. People are not true Muslims unless they 
choose God’s judgement and implement it willingly as a matter of their own 
choosing. 


Fi Zilal il Qur'an - Sayyid Qutb 


Rad 13/41 


Have they not seen that We set upon the land, reducing it from its 
borders? And Allah decides; there is no adjuster of His decision. And 
He is swift in account. 
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Kahf 18/26 

Say, "Allah is most knowing of how long they remained. He has 
[knowledge of] the unseen [aspects] of the heavens and the earth. How 
Seeing is He and how Hearing! They have not besides Him any 
protector, and He shares not His legislation with anyone." 




Tafsir 

He, may He be glorified, is the One Who has the power to create and to 
command, the One Whose ruling cannot be overturned; He has no adviser, 
supporter or partner, may He be exalted and hallowed. 


Tafsir Ibn Kathir 


Qasas 28/70 

And He is Allah; there is no deity except Him. To Him is [due all] praise 
in the first [life] and the Hereafter. And His is the [final] decision, and to 
Him you will be returned. 
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Qasas 28/88 


And do not invoke with Allah another deity. There is no deity except 
Him. Everything will be destroyed except His Face. His is the 
judgement, and to Him you will be returned. 




^Ib 


Tafsir 

(His is the decision,) means, dominion and control, and there is none who can 
reverse His judgement or decision. 


Tafsir Ibn Kathir 


Rum 30/4 

Within three to nine years. To Allah belongs the command before and 
after. And that day the believers will rejoice 

♦ 


Ahzab 33/36 

It is not for a believing man or a believing woman, when Allah and His 
Messenger have decided a matter, that they should [thereafter] have any 
choice about their affair. And whoever disobeys Allah and His 
Messenger has certainly strayed into clear error. 


093t}^C>9 ^ ^ 


0 - 9 ^ 0 "^ ^9^3B ^^9^ *^.9 0 ^ ^B 

.!v.q. 9 4j3^j3 -ailI ^ dj3:^\ 


Tafsir 



Imam Ahmad recorded that Abu Barzah Al-Aslami said: "Julaybib was a man 
who used to enter upon women and joke with them. I said to my wife, 'Do not 
let Julaybib enter upon you, for if he enters upon you I shall do such and such.' 
If any of the Ansar had a single female relative, they would not arrange a 
marriage for her until they found out whether the Prophet wanted to marry her 
or not. The Prophet said to one of the Ansar: 

»djil 

(Give me your daughter for marriage.) He said, 'Yes, O Messenger of Allah, it 
would be an honor and a blessing.' He said, 
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(I do not want her for myself.) He said, 'Then for whom, O Messenger of Allah' 
He said, 

(For Julaybib.) He said, 'O Messenger of Allah, let me consult her mother.' So 
he went to the girl's mother and said, 'The Messenger of Allah is proposing 
marriage for your daughter.' She said, 'Yes, it would be a pleasure.' He said, 
'He is not proposing to marry her himself, he is proposing on behalf of 
Julaybib.' She said, 'What! Julaybib No, by Allah, we will not marry her to 
him.' When he wanted to get up and go to the Messenger of Allah to tell him 
what the girl's mother had said, the girl asked, 'Who is asking for my hand' So 
her mother told her, and she said, 'Are you refusing to follow the command of 
the Messenger of Allah Follow his command, for I will not come to any harm.' 
So her father went to the Messenger of Allah and said, 'Deal with her as you 
wish.' So he married her to Julaybib. Then the Messenger of Allah went out on 
one of his military campaigns, and after Allah had granted him victory, he said 
to his Companions, may Allah be pleased with them, 
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(See whether there is anybody missing.) They said, 'We have lost so-and-so, 
and so-and-so.' He said, 
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(See if there is anybody missing.) They said, 'No one.' He said: 
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(But I see that Julaybib is missing.) He said: 
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(Go and look for him among the dead.) So they looked for him, and found him 
beside seven of the enemy whom he had killed before he was himself killed. 
They said, 'O Messenger of Allah, here he is, beside seven of the enemy whom 
he had killed before he was himself killed.' The Messenger of Allah came and 
stood beside him and said, 
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(He killed seven before he was himself killed. He belongs to me and I belong to 
him.) He said this two or three times, then the Messenger of Allah carried him 
in his arms and held him while his grave was dug, then he placed him in his 
grave. It was not mentioned that he washed him, may Allah be pleased with 
him." Thabit, may Allah be pleased with him, said: "There was no widow 
among the Ansar who was more sought after for marriage than that girl." Ishaq 
bin 'Abdullah bin Abi Talhah asked Thabit, "Do you know how the Messenger 
of Allah prayed for that girl" He told him: "He said, 
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(O Allah, pour blessings upon her and do not make her life hard.) And this is 
how it was; there was no widow among the Ansar who was more sought after 
for marriage than her." This is how it was recorded by Imam Ahmad, in full. 
Muslim and An-Nasa'i recorded the story of his death in Al-Fada'il. Al-Hafiz 
Abu 'Umar bin 'Abd Al-Barr mentioned in Al-Isti'ab that when the girl said in 
her seclusion, 'Are you refusing to follow the command of the Messenger of 
Allah ' — This Ayah was revealed: 


— S- ^ 


= 0 c -ft -ft 


— O -ft — — 


O -ft — 


<\}^JJJj^ cdll I3] L05 ^ 

O OCO -O — 

\ jOpjjoT I 

(It is not for a believer, man or woman, when Allah and His Messenger have 
decreed a matter that they should have any option in their decision.) It was 
narrated that Tawus asked Ibn 'Abbas about praying two Rak'ahs after 'Asr and 
he told him not to do that. Ibn 'Abbas recited: 
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(It is not for a believer, man or woman, when Allah and His Messenger have 
decreed a matter that they should have any option in their decision.) This Ayah 
is general in meaning and applies to all matters, i.e., if Allah and His Messenger 
decreed a matter, no one has the right to go against that, and no one has any 
choice or room for personal opinion in this case. Allah says: o 
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(But no, by your Lord, they can have no faith, until they make you judge in all 
disputes between them, and find in themselves no resistance against your 
decisions, and accept (them) with full submission.) (4:65) Hence the issue of 
going against it is addressed in such strong terms, as Allah says: 

(And whoever disobeys Allah and His Messenger, he has indeed strayed into a 
plain error.) This is like the Ayah: 
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(And let those who oppose the Messenger's commandment, beware, lest some 
Fitnah should befall them or a painful torment be inflicted on them) (24:63). 

Tafsir Ibn Kathir 


Gha fir 40/12 


[They will be told], "That is because, when Allah was called upon alone, 
you disbelieved; but if others were associated with Him, you believed. 
So the judgement is with Allah, the Most High, the Grand." 


«♦ 


Shura 42/10 


And in anything over which you disagree - its ruling is [to be referred] 
to Allah. [Say], "That is Allah, my Lord; upon Him I have relied, and to 
Him I turn back." 
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Tafsir 


(And in whatsoever you differ, the decision thereof is with Allah.) means, in 
whatever issue you differ. This is general in meaning and applies to all things. 

uo — 
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(the decision thereof is with Allah.) means. He is the Judge of that, according to 
His Book and the Sunnah of His Prophet. This is like the Ayah: 
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((And) if you differ in anything amongst yourselves, refer it to Allah and His 
Messenger) (4:59). 



(Such is Allah, my Lord) means, (He is) the Judge of all things. 


Tafsir Ibn Kathir 


Who Judges in Disputes? 

The surah returns to the central issue, identifying the ultimate point of reference 
in judging any dispute. It is this new revelation from God, containing His 
judgement. This ensures that changeable personal preferences and fleeting 
desires cannot influence life under the Divine code that admits no prejudice: 

Whatever the subject of your disputes, the final word belongs to God. Such is 
God, my Lord. In Him have I placed my trust, and to Him do I always turn. He 
is the Originator of the heavens and the earth. He made mates for you from 
among yourselves, just as He made mates for animals, so that you will multiply. 
Nothing bears even the slightest comparability to Him. He alone hears all and 
sees all. His are the keys of the heavens and the earth. He gives abundant 
sustenance, or gives it in scant measure to whomever He wills. He has full 
knowledge of everything. (Verses 10-12) 

These verses express a number of facts, but the way these are stated and their 
sequence and juxtaposition in this short passage is truly remarkable, requiring 
proper reflection. Upon such reflection, the interlinking between their inner and 
outer aspects is both subtle and precise. Everything over which dispute arises 
between people should be judged by God: “Whatever the subject of your 
disputes, the final word belongs to God." (Verse 1 0) God has made His 
judgement clear in this Qur’an, stating His final word concerning this life and 
the life to come. He also established the code of living which people should 
follow in their personal and community lives, in their dealings among 
themselves, their system of government and their moral values and manners. He 
has made all this abundantly clear, making the Qur’an a comprehensive 
constitution for human life, with a scope that is broader than their own 
constitutions. Therefore, should dispute arise between them, the right 
judgement is ready for them, outlined in His revelation delivered to them by His 
messenger. 

When this truth has been established, the verse quotes the Prophet’s statement 
whereby he clearly submits himself and all his affairs to God, turning to Him in 
all situations: “Such is God, my Lord. In Him have I placed my trust, and to 
Him do I always turn." (Verse 10) Thus, the Prophet’s statement that he turns to 
God, places all his trust in Him and relies on Him in all situations, occurs at the 
most suitable point, serving as it does as a comment on the preceding rule. 
When God’s messenger who receives guidance from God declares his attitude 
in these terms, how can other people refer their disputes to anyone else or place 


their trust in other beings? Knowing that God is his Lord who provides 
everything for him and guides him to what is best, the Prophet makes his 
choice, turning to Him alone. How can others make a different choice? 

When this is established in a believer’s heart, he sees his way ahead, clearly 
defined and well enlightened. He does not look for any other way. He is 
confident, reassured, knowing where to go. He entertains no doubt because he 
knows that God takes care of him and protects him. Moreover, he attaches a 
high value to his system which he derives from God’s revelations, clear in his 
mind that no system can be superior to God’s word. 

A further comment is then made to consolidate this truth: “He is the Originator 
of the heavens and the earth. He made mates for you from among yourselves, 
just as He made mates for animals, so that you will multiply. Nothing bears 
even the slightest comparability to Him. He alone hears all and sees all." (Verse 
11) The One who revealed the Qur’an to provide final judgement on all 
people’s disputes is “ the Originator of the heavens and the earth" who controls 
them. The law that governs the heavens and the earth is His final judgement on 
all that concerns them. Human life is only a part of what takes place in the 
heavens and the earth. Therefore, His judgement on human matters ensures 
harmony between human life and the life of the great universe. 

Fi Zilal il Qur'an - Sayyid Qutb 


Shura 42/21 


Or have they other deities who have ordained for them a religion to 
which Allah has not consented? But if not for the decisive word, it 
would have been concluded between them. And indeed, the 
wrongdoers will have a painful punishment. 




Tafsir 

Making Legislation for the Creatures is Shirk Allah says: 
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(Or have they partners with Allah who have instituted for them a religion which 
Allah has not ordained) means, they do not follow what Allah has ordained for 





you of upright religion; on the contrary, they follow what their devils 
(Shayatin), of men and Jinn, have prescribed for them. They instituted taboos, 
such as the Bahirah, Sa'ibah, Wasilah or Ham. They also permitted eating flesh 
and blood of animals not slaughtered for consumption, gambling and other 
kinds of misguidance, ignorance and falsehood. These are things that they 
invented during Jahiliyyah, when they came up with all kinds of false rulings on 
what was permitted and what was forbidden, and false rites of worship and 
other corrupt ideas. It was recorded in the Sahih that the Messenger of Allah 
said: 

« » 
(I saw 'Amr bin Luhayy bin Qama'ah dragging his intestines in Hell) — because 
he had been the first one to introduce the idea of the Sa'ibah. This man was one 
of the kings of the Khuza'ah tribe, and he was the first one to do these things. 
He was the one who had made the Quraysh worship idols, may the curse of 
Allah be upon him. 


Tafsir Ibn Kathir 


None of Gods creatures may legislate anything that is at variance with what He 
legislates. It is God alone who legislates for all His creation. It is He who has 
created the universe and conducts its affairs through natural laws He has set in 
operation. Human life is merely a small gear in the great cog of the universe. 
Therefore, its law should be consistent with the laws governing the universe 
and its operation. This can only be achieved when the law of human life is 
enacted by the One who has full knowledge of universal law. No one other than 
God has such knowledge. Hence, no one can be entrusted with the task of 
legislating for human life. 

Although the logic of this fact is abundantly clear, still there are many who 
dispute it or who are not convinced of its truth. They dare to enact laws and 
legislation that are at variance with God’s law, claiming that they are only 
choosing what is good for their peoples, ensuring that their laws fit their specific 
circumstances. In doing so they suggest that they know better than God and are 
wiser than Him. The only other justification they put forward is that they 
believe in some beings whom they allege to be God’s partners, and that it is 
these who enact laws for them that are not sanctioned by God. There can be no 
greater folly than such impudence. 

God has enacted for mankind laws that He knows to be in harmony with their 
nature on the one hand and with the nature of the universe they live in on the 
other. Thus, His law ensures the maximum cooperation and harmony among 
mankind as also with universal powers. In all this. He has put in place basic 
principles. He has left it for people to enact legislation concerning the details 
that suit their needs according to their level of development, provided that such 
legislation remains within the framework of the principles He has laid down. 
Should people differ over something in this regard, they should refer the matter 
to God and the balance He has established through these principles. People 


must make sure that every detailed law they enact fits with this balance. In this 
way, the source of legislation remains one and the ultimate word remains 
God’s. He is indeed the best of all judges. Anything that differs with this 
constitutes deviation from God’s law and the religion He ordained for Noah, 
Abraham, Moses, Jesus and Muhammad (peace be upon them all). 

Fi Zilal il Qur'an - Sayyid Qutb 


This is just a number of ay at from the Qur'an which indicate that it is kufr to 
rule by man-made laws or any other law that the Sharia of Allah. 


